In 16
th centuryP rotestantd iscourse tolerance itself was regardeda sd eviant with its acceptance of deviations from accepted beliefs, doctrines in a dogmatic, political or ethical sense. So with respectt ot he Reformation tolerance historythe perhaps more plausible questionmight be:When and to what extentwas Protestantism in today's sense "intolerant" with "tolerance" itself, dogmatically wheredid that thin line runbetween culprit and victim, that is to saybetween actively takingpartincommitting acrime and passively suffering from the consequences?W hich thenr aises the second question: When and where the followers of new denominationsf ormed relative majorities and elected their cityc ouncils or at least had them under their control,did they showtactand patience? Did they makeconcessions to those holding deviant( that is toleranto fd eviance) views?O rd id theyexertr igid discipline in order to secure the social and spiritual cohesion of the community? Or to put it more simply,h ow was this majorityp rotestant denomination intolerant( in the presents ense of the word) of adversaries inside and out?
In the presentpaperIwill attempt to answer this question, focusing on one hundred years from approximately the 1530s to the 1630s in Hungary and in Transsylvania. Of course, neither the spaceatmydisposal,nor the broad topic allowf or ad etailed historical argumentation. WhatIcan offer is ar ough outline for the historical analysis of the changes in meaning of the concept "tolerance", its migrationsb etween two discourse fields:t heological and political. Iwould liketoconfine my attention to when and where there was a breakthrough,w hen these borders started to merge. Ip resume that this momentc oincided with Helvetian Reformation,o rm ore exactly federal theologycoming to power in EasternH ungary -and Iwould liketoexplain and illuminate this contextwith the help of acase study. Iamgoing to examine 16 th centurypopularreligious literature: collectionsofchurch canons (canonbooks and agendas), didacticp oetryo nb iblical themes (biblical histories, psalm paraphrases) and sermon collections (especially the thematic units of "loci de magistratibus" concerning my topic).
The problem is the following. Themeaning of aconcept is definedbyi ts use. The term" tolerance", however,d oesn ot even occur in the abovementioned sources. So the first stage of the examination process should be to attempt to construe the linguistic web(terms with their literal meaning and metaphors) which can be usedt od escribea nd express it in this particular context, or more exactly,w hat "tolerance"( in the 16 th centurys ense of the word) can be translated into (in ab road "cultural translation"s ense of the word).
1 What concernsthe basic concepts in this web,values strengthening the cohesiono ft he communitycan be clustered under the concept of "faithfulness" -w hile passivea cceptanceo ra ctives upporto fd ifferentb eliefs, convictions, behaviors/ethical norms are clusteredu nder the concept of "unfaithfulness". Therootmetaphorthat brings all these things into motion in the fields of religionand politics is marriage metaphors from the books of the Old Te stament.The covenantofGod and his chosenpeople is marriage in the spiritual sense of the word.
2 Faithfulness, chastityand loveare juxtaposed to the betrayal of one's spouse, corruption of the body, prostitution and fornication. These sins can be committedwithin the community-"tolerance" of these sins is an ethical and spiritual sin at the same time (since it corrupts societya nd blemishes the transcendental relationship with God), as it is described in the books of Hoseaa nd the Minor Prophets. Prostitution, however,has outside effects as well, onethat concernsthe relationship of one's communitywith other communities. Consider Ezekiel's famous parableabout Aholah and Aholibah (Ezek 23), whos tand for Samaria and Jerusalem, and 1T he literatureinthe field (the historyofconcepts and/or the historyofdiscourse) is extensive;for abrief theoretical summarysee Pocock: 1996 . For themore specific topic of metaphors and the historyofconcepts see Bartsch:1998 . In my paper Iwouldliketoexpound on the hypotheses of a long-term research and text-editing projectonthe historyofpolitical languages in early modern Hungary("Bibliotheca Hungariae Politica", see Bene:2007) . 2Asystematict reatmentofthe topic, with references and literature, can be found in Baumann: 2000. whobetraytrueGod (the real bride) by committing "whoredom" with Assyria and Egypt-this waytheir fornication is not only aspiritual sinbut it also has political overtones. Or,asformulated earlier,addressed directly to Israel:
"Thouhast also committed fornication with the Egyptians thyneighbours, greatof flesh;a nd hast increased thyw horedoms, to provokem et oa nger.
[ …] Thouh ast played the whorealso with the Assyrians, because thouwast unsatiable;yea,thouhast played the harlot with them, and yet couldest not be satisfied."
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Apolitical alliance with people of adifferentr eligionisalso fornication, the betrayal of your religious beliefs is also treason. No matter which versionwe take, we will see the same:the elements of the root metaphor are arranged in metonymical relations:the corruptionofthe body eo ipso means betrayal of the bride (God) and of the political community: if one commits as in, one commits the otherone as well. Puttingi tt his way, the historyo ft he concept of "tolerance" in reformed areas of Hungary in the indicated period, can be traced by analyzing the developmento ft he stylistic figures, the "tropes" referring to the sino f fornication. In short, the road of interpreting fornication(fornicatio/scortatio, adulterium -porneia, moikheia) from the condemnation of deviantbehavior in lovea nd maritala ffairs to the description of political unfaithfulness (treason) in biblical terms, is parallel with the process of metonymization and then the metaphorization of fornication, and practically moves throughthe phases of the historyo ft he European Reformation. As eparate whole monographcould be devoted to the study of what changes the understanding of the term fornicatio undergoesinworks by Luther and Melanchthon, then Musculus, Zwingli, Calvin, Bullinger and Ve rmigli -j ust to mention theologists exerting profound influence on 16 th centuryHungarian Reformation,ofhow the similes of licentiousness and marital virtue (fornication is like betraying Godand at the same time of His chosen people) turnintometaphors applicable in the field of politics as well (figuratively fornication also refers to the breaching of foedus, apolitical agreement). It seems that the turning point in this process is an intermediate, "metonymizing"phase, in which physical and spiritual sins linked to infidelityand defilementbecome synonymousand interchangeable, as if onei sc ontained within the other,a ccording to the principle of synechdoche. This process could also be described from the perspective of legal and linguistic history(Here Iwould only liketomention the reduction of ao nce vast pool of termst oscortatio,t he word most frequently used in Protestanttranslations of the Bible). turnisthe resultofthe advanceoffederal theology(theologia foederalis). The identificationo ft he physical and spiritual dimensionso ff ornication is uniformly accepted by the representatives of the Helvetian-typereformationwith afew exceptions only.Considerable differences only concern the extent and the strictness with which to applyMosaicLaw,punishing defilementwith adeath sentence. As for its Hungarian reception, in my view,t olerance of sin, i. e. the Hungarian Protestant 5 interpretation/reinterpretation of the word fornication has three stages. The first one is of early Protestantism, the Lutheran stage from the beginning to the 1560s, when discussing fornication is parto fa n apocalyptic discourse:the Hungarian nation, God's chosen nation, as aresult of their sins committedagainstGod,arrived at the gates of dispersion and fall. These ideas are backed up by the so called "Wittenberg theologyofhistory", associated with Melanchthon and Peutzer and in addition to prophetic works (Daniela nd the pseudo-Elijah prophecies) they make use of "meretrix Babylonica" of the Book of Revelation as apointofreference. 6 In the second stage (1570s, 80s, 90s)the apocalyptic frame gets more formal, the discourse concernsthe field of social ethics, i. e. fornication, in additiontoforeshadowing the Last Days, is in itself in the centreofattention of preechers. Finally,in the first decadesofthe 17 th century-parallel with the serious criticism of the Wittenberg theory( just think of Bodin and Calvin) 7 -i nH ungaryt he deconstruction of the 'Romans ystem' takes place, and at the sametime the motif of fornication, even if it maintains its religiouso vertones, is usedb y preechers and laymen for political purposes, to express condemnation towards the unfaithfulbehavior of those allying themselves with the Turks and the Catholics. To put it differently,t he refusal of ethical tolerance on the grounds of dogmas provides the basisfor political intolerance from this third stage onwards.
Considering the first stage, it mayseem surprisingthat despite the factthat (1538), creates an analogous relationship between the fates of the two peoples:a mong the collective vices bringing down God's wrath and causing the Hungarians' "Babylonian exile" (that is the Turkish invasion) he firstmentionsinfidelity and greeda nd then gluttonous drinking and, arising from it, fornication (Farkas:1 880 [1538] ,1 9-20). These preacher-poets still carry on polemics from aminorityposition, against the Catholics, and trytorecruit believers for the new Lutheran religion.They and the other preachers regardthe afflictions of the people (the civilwar,the Turkish invasion, poverty)asthe signs of last times to arrive soon;inthe pope they discover the spiritual Antichrist, and in the Turks the physical Antichrist whoa ttacks Christi na rms. They identify with the prophets whoannounce God's plans and rebukethe people for their sins, for instance idolatry. Themost clearly and carefully workedout typology can be found in oneofGµspµr Kµrolyi's (around 1530 Kµrolyi's (around -1591 first works, the Tw oB ooks AboutT he Reasons ForT he Good Or Ill Fortunes Of Rulers And Their Lands. The workg ives away,a lreadyi ni ts subtitle, that it is going to discuss "what signs help yout ol earni ft he hour of God's judgementi s approaching." In spite of the factthat it pays particular attention to analysing cases of idolatry, it never brings it in connection with fornication -this later, just likei nt he works of his predecessors, is described as oneo ft he consequences of drunkenness (Kµrolyi: 1931 (Kµrolyi: [ 1563 ,7 1). PØter Bornemisza (1535 Bornemisza ( -1584 , the preacher whotranslated Sophocles' Electra into Hungarian (1558), illustrates the divine punishmentthat follows fornicationbypointing to the fates of Clytamnestra and Aegisthus, but does not state either here 9 or in the Te mptations Of The Devil (1578), his "macrosermon", criticising the sexual 8T he immediate source for Lutheran preacherstolink the two kinds of sins was Melanchthon's Loci (Melanchthon, 1543 (Melanchthon, [1521 ,locus VI, chapter "De castitate"); and the Helvetian turncaused the spread of Peter MartyrVermigli's posthumously published Loci communes at several places in Hungary, which book used amore complicated system of sins. (Vermilius:1587 (Vermilius: [1576 ,classis II., cap.11);cf. note 27. 9T he wood-engraving found on the cover of the Sophocles translation (Bornemisza: 1558) depicts the the breaking of the sixth (i. e. the seventh) commandment. Cf. cs:1999. aberrations of his age, that adulteryo ra ny prohibited sexual relationship outside marriagewould be identical with hightreason or apostasy-these are, for him, only logical consequences of breaching the norms, violating the divine commandments (cf. Bornemisza:1955 Bornemisza: (1578 .
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Even without listingfurther examples we mayconclude that althoughthe Lutheranp reachers knew the exempla of the Old Te stament, they still used fornicationeither with the literal meaning of the word, perhaps as asimile, or at mostthey metaphorised them -likefor instance Andrµs Szkhµrosi Horvµth (around 1515-after 1546) in his poem written in 1544 (On The TwoT ypes Of Faith: The Christly AndT he Papist SoiledF aith)i nw hich he called the institutions of the enemy, that is the Catholic schools and monasteries, "brothels" (Szkhµrosi Horvµth:1880 [1544 ).
The metonymical identification of the symbolic and practical forms of fornicationoccurred in parallel with the successes of Helvetian reformation, when the newf aith -first in EasternH ungary and Transylvania, then in the whole country-became amajority religion.Atthe same time, this was the age of an ew type of religiousp olemics, where the preachers of the reformed church no longer targeted the Catholics (who virtually disappeared from the country), butattacked the Lutheransand the Anti-Trinitarians whoseemed to gain strength to adangerous extent.These polemics have two characteristics. First, the apocalyptic vision in them gets pushed to the background. Second, the ethical teachings tresses that sins are not independento fo ne another, everysin is related to everyother one. Theperson to synthesise the elements that existed independently for quite long and to elaborate the varianto ft he fornicationtopos that could be used both in denominational disputesand in ethical teaching is PØter Melius Juhµsz (around 1532-1572) in the 1560s. Melius beganh is career as aL utheran, but soon became af ollower of the Helvetian trend, 11 and from 1560, as the bishopo fT rans-Tisza diocese in EasternHungaryhehad amajor impact on the religiouslife of an enormous area. From amongh is numerous exegetical works, his Apocalypse interpretation, written in the form of as eries of sermons and addressed to awider audience (The Revelations Of SaintJohn In Sermons,1568), is to be highlighted 10 Further studies should investigate the causes whyBornemissza changed his views concerning marriages to be had with people of other religions:i nh is earlier collectiono fsermons (Bornemisza:1 574) he seemed to be permissive, later,h owever,h es trongly disapproved of such mixed marriages (see Bornemisza:2000 Bornemisza: [1584 ). Apparently,such marriages could have caused social instability in contemporaryH ungary(they favoured the Turks) but his change of views might have been caused by doctrinal reasons as well:itispossible that towards the end of his careerBornemisza was already under Helvetian influence. (Asfor the lattercf. Szegedinus:1585, 352:" Fidelis cum infideli sponsalia prorsus quidem dissuadenda, et legibus etiam civilibus interdicenda ac graviter vindicanda.") 11 Based on reasonable assumptions, in 1553 or 1554 he gave up his Brenzian convictions, promptedbyhis teacher,Istvµn Szegedi Kis, and became the follower of the Helvetian reformation; See Kathona: 1967 , 114. Botta's theoryinBotta:1978 , which dates the turnto1558 -59, seems less convincing;see its critique in Balµzs:1979. here (Melius:1 568). 12 Unliket he preachers cited so far,M elius makes fornicationt he main and keym otiveo fh is work, and in his avalanche of abundantly flowing words, his periods redundantly hammering on the articles of faith, again and againheclosely relates almost everysin to some formo f whoring. 13 In his writings he moves beyond the mere parallelism between the histories and fates of the Jewish and Hungarian nations and finds reincarnations of Jesabelites, Nicolaitans and Balaam-followersi nt he Hungarian societyofh is age;they are the persons whom the devil provokes into sexual and at the same time spiritual sins sometimes in the shape of Stancaro,sometimes in that of Ferenc Dµvid and sometimes in that of Giorgio Biandrata. And the devilteaches idolatry, fornication and wrongwisdom all at the samet ime -t hese notions in Melius' discourse become identical, their limitsa nd borderlines becomei nvisible,a sw hoever commits one, has committeda ll the others, in other words:t he logic of metonymys tarts working.Here are twoquotationsfor illustration:
"The bedofChrist is narrow, more husbands, other Lords will not get in next to him […] Yo uh ad better marry the husband forever giving youl ife, bringing you salvation, that is marry Christ than fornicate with ah usband forever condemning you, with the curse of Old Law, with the mass and meritorious acts," he says in his Commentary on the Epistletothe Romans (Melius Juhµsz:1563). While in the Apocalypse commentaryheargues:
"The food offered to idols as well as idolatryand its scandalous science is forbidden together with fornication because spiritual fornication goes hand in hand with physical fornication.Ifsomeone is idolatrous, he is aphysical fornicator as well. […] No earnest preacher,n oe arnest prince, judge, no godly Ecclesia is the one where heretics, overtly drunken fornicators and abominable sinners do not get punished. As the little badger-dog plays with the big wolf or the shepherd dog,s od ot he Balaamites with the pope -o ra st he lecherous man mates with some other man's wife." (Melius Juhµsz:1568, 102 -103) .
Here the Anti-Trinitarian teaching becomes "the wisdom of lecherous Babylon",a nd fornicationi sa lways accompanied, without exception, with the "carnal-spiritual" double adjective -i no ther words the individual elements of the Book of Revelations operate in this discourse as pieces of a puzzle:t he "greatf ornicator" of Chapter 17 sometimes meanst he Roman Pope and sometimes the hereticA nti-Trinitarianso fK olozsvµr (Cluj), with whom the person whocommits the simplest sin, or the commoner whocheats on his wife can come into averyclose relationship simply throughhis sexual deviancy. The activities of Melius, whowas called by his enemies the "Popeof Debrecen" in the religious polemics of the age, mark the beginning of anew era in the Hungarian literature of the reformation movement. The apocalyptical rhetoric referring to the last days gives waytoa"disciplinarian" languagethat focusesonsocial morals, and in this the most powerful elementi st he close linking of physical and spiritual fornication. This way, the authorityo ft he "teachers", i. e. the preachers increases significantly :since they are the ones whodefine sins, they compile the catalogue of vices and pressurethe secular powers (the magistrate) to impose appropriate punishments.
14 The two collective works written under Melius's directions, the so-called DebrecenEgervölgyi confession( Confessio catholica,1 562), 15 and the "bigger canonbook" (Articuli ex verbo Dei,1 567) 16 regulating the church lawo ft he area supervised by him, condems the permissivea ttitude of secular authorities towards fornication and suggests capital punishmentf or its each and every form:adultery, incest, blasphemyand proven heresy.Ifthe daughter of apriest is caught in the actoffornication,she is committed to the flames.
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In the decades to follow, this tendency, started in the 16 th century, continues. With the preacher from To lna, Gµspµr Decsi (?-1597) for example, who published his sermons, directeda gainst dancing,d runkenness and fornication,with the title On Certain Sins Reigning in the Last Times in 1582. 18 The main source of the work wasP ietro Ve rmigli's Loci communes but its Hungarian terms undoubtedly come from the "language" made widespread by Melius. According to Decsi the fornicatingperson becomes "one flesh" with the objectofhis desire, makes his body, "the temple of the Holy Spiritintoa brothel"-and draws the consequence that "fornication and sacrilege go hand in hand" (Decsi:1584 (Decsi: [1582 . 19 Themetonymical identification of sins can 14 Martin Bucer's possible influence on Melius is going to be described in moredetail in later parts of this work. Aparallel, however,should be noted and further examined, between the two men's church organizing activities, which is observable mainly in their efforts and flexibility to promote collaboration between secular authorities and representatives of the newly formed church. On Bucer in this respect see Greschat:1994. 15 Adetailed description: Nagy: 1967, 206 -201; evaluation:Kathona:1967, 130 -133. 16 Adetailed description:Nagy: 237 -239;evaluation: Kathona:1967, 159 -161. 17 Articuli:1567, art. Quinquagesimus quintus;cf. Horvµth:1953, 282; Kµdas:1967, 421 21 With this step (by replacing the rigidlast-times schemeofMelanchthon and Peuzer with amore elastic and dynamicC alvinist eschatology) 22 he opened up newh orizons by freeing the wayf or using the store of metaphors and motifs for an ew historicizingand politicizing discourse. KecskemØti, whoidentifies the ideal, invisible Church with the "Godly elected" Hungarian nation, in his 79 th chapter arrives at the conlusionthat "the devils plaguing the sanctuaryo fG od"a re none else but Hungarian Catholics, fornicating with foreignp owers (the Habsburgs) and betraying their ownn ation. 23 In the following decadest he condemnation of fornication leaves the proper sphere of theological and moral-philosophicaldiscourse and becomes oneofthe mostoften used topoi of Hungarian political language. An excellente xample is Sebes agynak kØső sisak (Late Remedy for Injured Minds), acycle of poems,written around 1630, introducing the main characters (politicians and countries personified) of the thirty-year war.I ti sn ot surprising that the Czech state, represented as a woman, which first soughtCatholic and then Protestantprotection,describes her fornications-abreach of foedus -assomebodytrying to fit two swords in the same scabbard… (Prµgai [?]: 1976 (Prµgai [?]: [1631 . 24 The main target, however,c oncerning foreigna nd European as well as Hungarian and Transylvanian politics is the actions and conductofLutheranswho betrayed the Protestantalliance -their "tolerance" (their trying to make peace with the Catholics) is real fornication, which receives the delicate and succinctepithet "Samaritanism" (Prµgai [?] 1984) , an anecdotal accounto ft he political fornications of the communist system. Instead of listing further examples, however,itwould be worth returning to PØter Melius Juhµsz since the turning pointi nthe above-described process, the mergingo fp olitical and theological discourse can be best documented with his activities. Melius's turnisalot more than amere rhetoricizing shift from the apocalyptical argumentation framework to onelinking physical and spiritual sins:t his turnh ad its ownd octrinal basis, which Iw ould liket o illustrate with ac ases tudy.O ne of the protagonists, Christianus Schesaeus (around 1535 -1585), of Transylvanian Saxonorigins, finished his studiesin Wittenberg,t hen after returning to Transsylvania, worked as aL utheran pastor and teacheruntil his early death.
26 He took partinthe most important theological debates of his time, and was also noted as apoetwriting in Latin. In his twelve-part-fragmented -epic, RuinaePannonicae,hewrote the history of Hungary's tragic era:t he Turkish invasion, the partitioning of Hungary, constanti nternal warfare and feuds.
27 Buth eh ad written af ew shorterepic worksearlier as well, the most importantofwhich is aloveelegy, The History of Anna Kendi,which dates back to ashorttime after his returnfrom Wittenberg in 1558.
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It is the well-known storya bout the secret lovea ffair,a dulterous relationship and death of Anna Kendi, the young wife of Jµnos Török, a Hungarian aristocrat. Anna gets wearyo fh er husband, and starts having a secret liaison with Jµnos Szalµnczi, his castellan. Due to the treachery of one of their servants, Jµnos Törökl earns aboutt he conspiracya nd has the perpetrators of the magnum crimen caught.H is vicini, the neighbouring people from around Va jdahunyad are summoned to court; afterashorttrial JµnosT ö r ö kh as herw ife, begging for mercy beheaded by aT urkish executioner,and has her lover drawn around by ahorse and then quartered. As earlierstudieshavepointed out, the languageused in the elegy, telling the story of Anna Kendi,isambiguous:while on the surface acertain preaching intentis detectable:itcondemns adultery, throughantique reminiscences,quotes from Ve rgil and Propertius, Schesaus also shares his views with the selectfew with humanist erudition. Views that were alot more understanding what concerns 26 Newfacts on his life: Szegedi:2002, 139 -147. 27 Only the first four volumes of epic were published during the life of the poet:Schesaeus:1571.
The rest were reconstructedand published in the critical edition: Schesaeus:1979. 28 Supposedly,the elegy, written in distich, was meanttobeinserted in Book 6ofthe epic, in which waythe storywould have assumed acentral role in the whole of the work. The Latin versionof HistoriaA nnae Kendi couldn ot be found for al ongt ime, therefore only the Hungarian translation was published in the critical edition ( Schesaeus:1 979, (488) (489) (490) (491) (492) (493) (494) (495) (496) the force of lovea nd that strongly disapproved of the harsh punishment (Bollók:2002, esp.281) . "Utque gravis possit comitare poena nocentis/Qua dignos censent, lex novam osque vetus" ("Let the sinners be smitten by the fruits of their sin, punishmentm eted outb yo ur new lawa nd ancientt radition"), says Jµnos Törökinhis opening speech at that hastily summoned court (Schesaeus:1998 (Schesaeus: [1558 ,624.). "… lex novamosque vetus…" Whatistobemeantbythis?The question is not irrelevantsince the description of the events of the trial takes up two thirds of Schesaeus's poem, and if it mentions anew law, it must be significant. Howisitnew? Whatisnew aboutit?
Let's takeal ooka tt he "old one" first. Mosv etus -t he prosecutor cites common lawbut he could go further than that. Since lex Iulia found in Codex Justiniani also imposes ad eath sentence for adulterium (adultery), just like other statutesf rom most contemporaryG erman towns-e. g. the onei n Strassbourg -, or like Constitution Criminalis Carolina,Charles V's bookof law, or Hungarian legal tradition.
29 Whathappened in reality, however,was a far cryfrom legislative ideals. PØterMeliusz Juhµsz mentions several times that fornicators only had to payafine to the town council instead of doing penance for their sin 30 -and in the 16 th and 17 th centuries it wascommon practice for towns(at least in case of fornication of unmarried parties) to supplementtheir income thisway.It's no accidentthat Anna Kendi uses this customarypractice (as well as the king's rightt oi ntervene in case of noblemen to prove the unrightful and unwarrantednatureofthe verdict: "Should my father know, he would paythe ransom, would paywith gold and silver,[…] /would rush to be received by the king with allhis grievances, /pleading for mercy :let the king save my life." 31 So apparently Jµnos Török's treatmentofhis wife was legal but unmerciful: everydaypractice would have allowed aless harsh punishment. Whathelped him arrive at this decision, to rely on mos vetus (apartfrom stungvanity)was nothing else but the "new law", lex nova. It would be impossible, however,to tryt of ind the relevants ections in the resolutions of the Hungarian or the Transylvanian Diet.The synonymsfor the expressioninthe elegyare iussaDei and lex sacra,i.e.itisnot civillaw but Mosaic law, and it refersto: Lev20:10 -23 and Deut 22:22 -30. As the latter says:
"Ifaman be found lying with awoman married to an husband, then they shall both of them die;both the man that laywith the woman, and the woman:soshalt thouput away evil from Israel. If adamsel that is avirgin be betrothed unto an husband, and a man find her in the city, and lie with her ;then ye shall bring them both outuntothe gate of that city, and ye shall stone them with stones that they die."
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So the so-called "new" lawwas practically oneofthe oldest, and only its being used in such apioneering waycan be regarded as novelty.In1557-58, Mosaic lex iudicalis was not in effecta sapenal code either in Hungary or in Transylvania. So both the legal process and the executionss uggest that the participantsare experimenting with something new.Itisworth noting that the whole village(omnis populus)isthere to buryAnnaand then they murder the executioner so that the blood of the propitiatorysacrifice is on their hands. Wheredoesthis old-fashioned hermeneutics come form? Whatallowed Jµnos Töröktoeven consider legally using this MosaicLaw? If yout akeL uther's commentaryo nthe 6 th commandment, it apparently focusesnot on the punishmentbut the critiqueofcelibacy and the necessity of providing guidance for the young concerning married life. Melanchton also emphasizes Christiana libertas, evangelica libertas as opposed to Mosaic legalism. The turnwas brought about by MartinBucer and Heinrich Bullinger; they are the ones that made use of the ideas of federal theology( theologia foederalis)toprovide adogmaticbasis for legalist efforts. 33 Out of the twoI would liketodiscuss Bucer whocreatedamore originalsystem when working on the theological foundations of marriage law 34 (Bullinger,for example, in his commentaryo nthe First Letter to Corinthians, directly refers the reader to him.) 35 Marriage in Bucer is not just an additional elementofthe system, it is what the system is built on.T he covenantm ade by Goda nd his people is everlasting and is embodied in marriage.According to Bucer the punishment laws are still in effect; what is more, Christian freedom allows us to takethem seriously and interpret them literally.The foedus between Godand his elected, covenanted people works according to the logic of metonymybuilt around the relationship of ap arta nd the whole: the Old Lawa nd the NewL aw, transcendental and earthly,family and state do not simply refer to each other as similitudosand they are not translationsofeach other but work, oneasa parto ft he other.T his is best illustrated by aq uote taken from Bucer's unfinished work, his posthumously published commentaryonPaul's Letterto the Ephesians: "Itisnecessarythat those whoindeed abide in Christ and become apartofChrist's bodyshould also connect, join and unite among themselves in aperfectand beautiful agreementoftheir minds and will, serving him in willful and steady harmony. Every jointsupplies,saysthe Lord.These joints throughwhich the members of Christ are knitted and fit together with him and also with each other,these are the joints through which offices and duties are knitted and fit together at the command of the Lord.Such ajoint, in the strict sense of the word, is religion. This is followed by the joints of the town and the country, the joints of ahousehold, which comprise three felowships:the holy matrimonyofhusband and wife, the relationship of parents with their children and of children with their parents as well as the relationshipofservantswith their masters and of masters with their servants, the communityo fi n-laws and neighbours, and of everybodyj oined, united by the Lord so as to help each other and care for each other both by encouraging and teaching pietyand by serving others in everypossible wayinorder to actfor each other's good in everything,should it be spiritual or physical, public or private […] This is howheads of the state should treat their subjects, hows ubjects should treatt heir leaders, howt eachers of different disciplines should work with their students, students with their teachers."
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This positivevision, the image of asocietybased on a caritas-theologyhas its dark sidestoo:anyonewho breaks the commandmentofloveinany way, soils the purityofthis system built on foedera,becomesafornicator,and deserves the most severepunishment. In Bucer's De regno Christi, awhole chapter is devoted to the death penaltyo fa dulterers (Adulteros et adulteras morte puniendos esse), systematically going againstthe requirements of mercy.The magistrate leaving adulterers unpunished sins against Godb ecause he does not cleanse the community's filth;t he most wholesome, misercordis et salutaris wayofpunishmentwould be to stone them to death, since this way the hands of all the people would be blessed by the blood of the propitiatory sacrifice (qua omnis populous suas talium sanguine sanctificaret)-this is 36 "Necesse est igitur,utqui vere in hoccorpus Christicoaptantur,etcompinguntur,i ungantur inter se, coadunentur,a tque constringantur,e ts umma suavissimaque ingeniorum,e tv oluntatum consensione et tenacissimaq uoque atque expromptissima officiorum communicatione. Peromnem deinde, inquit, iuncturam. Iuncturae hae, quibus membraChristi cum ipso,et inter se iungi necesse est, atquec ohaerere: suntc ommissuraeo mnes illae, quibus ad certas officiorum commutationes adomino committuntur,etconsociantur.
[…] Vo cetur haec iunctura, Religionis propria. Hanc sequitur iuncturacivitatisetreipublicae, moxetdomestica, quae tres continet in se societates:M ariti et uxoris anctum coniugium;p arentum cum liberis et liberorum cum parentibus;e th eri heraeque cum familia et familiaec um heroe th era;c onjunctio inter se cognatorum, affinium, vicinorum atque omnium,quos in hociungit dominus, ut alius ab alio adiuvetur,c um doctrina et adhortationep ietatis, tum alijs quoque officijs, quibuscunqueh omines se mutuo iuvare possunt, in rebus quibusvis, pertinentibus vel ad animam, vel ad corpus, publice et privatim.
[ …] Sic Reipublicae gubernatores subditis, sic subditi erga Rempublicam administrantes, sic omnium artium doctores ad discipulos, sic discipuli ad praeceptores." Bucer:1 562 [1551],1 13 (Chapter "Quid sit ecclesia"; on Bucer's ecclesiologys ee Stephens: 1994) . On the political aspects of this conceptiono fm arriage see Selderhuis:1999, 247 -256. something Bucer can disregard only for technical reasons to give wayt o modernization (Bucer :1955 (Bucer : [1550 . This strictly legalist view is more likea ne xception than the rule among reformers. Bullinger, while theoretically agreeing with the metonymical expansionofthe concept of adulteryleftsome leewayfor interpretation in his sermons, well-known in Hungaryaswell. He might have realizedthat several of the Mosaic laws were only applicable in Jewish communities of those days, being so severe that "if we wanted to force everyn ation and to enactt hem, anyone might consider us insane" -cum ratione insanirev ideamur) (Bullinger :1567, 65v-66r) . 37 Written in the same spirit is the standard work in Hungarian protestantt heologyo fm arriage, Theologiae sincerae loci communes,i ncluding its relevantc hapter De divortio. Althought he author, Istvµn Szegedi Kis [around 1505 Kis [around -1572 ,makes it clear from adoctrinal point of view that the sin of fornication includes numerous other sins by metonymical extension, later on he concentrates not on the method and rigour of punishing the sinner,but instead he is interested in the freedomof the cheated party :but instead he is interested in the freedom of the cheated party :i fa nd howh e/she can freely marry afterwards, and howt he metonymical interpretation of fornication only increases the number of possiblelegitimate causesfor divorce.
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With suchrigorousness no onehad found lex iudicalis applicable and no onehad attemptedtoapply it -except for the Articuliexverbo Dei from 1567, the wording of which as Isaid before, can be attributed to PØter Juhµsz Melius. Ib elieve, however,t hat his views concerning marriage,d ivorce and fornicationwere not formed in the 1560s. Melius's biographyr eveals agrey area, aless known partofhis life:itisnot known wherehewas staying in the months between finishing his studies in Wittenberg (the middle of 1557) and moving to Debrecen (1558). Is uppose that it was during thist ime that he helped Jµnos Török: he was the one to provide justification, theological grounds for the unprecedented punishmentofadulterium,and also the oneto constructthe scenario of the execution,probably being familiar with Bucer's arguments concerning the issue (and possiblya lso the text of De regno Christi). 39 37 "… si ea pergamus omnibus alijs imponere et aptaregentibus, cum rationeinsanirevideamur". 38 "… ex his constat, Christum fornicationis nomen in generea ccepisse per metonymiam, ac nominefornicationis seu stupri,includere ea scelera, quaefornicationi paria autcerte maiora sunt, excludere autem minora.
[…] Proinde et haec verba Christi' Qui repudiatam duxerit, adulterium committit', nonabsolute intelligenda sunt[…] Dictum Christiderepudio ad legem iudicialem pertinere,quae pro rationetemporis, loci, personarum seu seu subditorum mutari, autsaltem migiari potest." Szegedinus:1585, 347. 39 The following is merely assumptionsa nd conclusions that If ind plausible with respect to Bucerian legalism.S ystematicstudies areneeded to discoverwhether thereexist further analogies between the central elements of Bucer and Melius's theologies (eucharist, justification, ecclesiology) . In this respect the remarkable theoretical awareness concerning literarydevices such as simile, metaphor and synechdoche in the eucharist and the conscious use of the term of Letu sg oo ver the arguments supporting thist hesis. The chronologyo f events speaks for itself. Anna Kendi,t he adultererp ut to death, wast he daughter of Ferenc Kendi, apowerful Transylvanian voivode. In the political feuds of the second half of the 1550s, JµnosTöröksided with MenyhµrtBalassa opposing the Kendifamily ;and not long after the execution he married his daughter,B orbµla. Thei nvestigation of adulterium and the unprecedented punishmentmight have served as astartfor the showdown with the Kendis:in the following year,in1558 Queen Isabella had Ferenc Kendi andhis brother, Antal Kendi executed, chargingthemwith plotting againstthe monarch. As for JµnosT ö r ö k, in the troubled and dangerous times following the execution, fearing the revenge of the Kendis, he leftT ranssylvania and settled down in Debrecen, which cityhewas the feudal lord of. Melius himself gives an account of howin1558 Jµnos Törökpersonally introduced him to Debrecen 40 ,where he was elected first preacher,a nd he could starth is church-organizing activities. There are numerous data suggesting that Jµnos Török's early death, not long after these events, was preceeded by severed epression, psychosis, which might be related to his distress caused by remorse (Szabó:1936, 53 -54) . Melius, on the other hand, starting with his earliest known works, had been almost maniacally condemning everyformoffornication (Bµn:1976, 76) , as if this wayh ec ould justifyh is earlierv iews. Ib elieve that all the abovementioned circumstances seem to supportt he hypothesis, which had been proposed earlier 41 :i .e.i nt he second half of 1557 PØter Melius Juhµsz PØter worked as apastor in the courtofJµnos TörökinV ajdahunyad.
In those days the memories of his college days were still clear in his mindChristianus Schesaeus and Melius attended Wittenberg Universityt ogether (Kathona:1967, 115) , in Historia Anae Kendi he might have just carried on the discussions started back then. When the Lutheran Schesaeus disapproves of applying lex nova, iussum Dei, lex sacra in common criminal law, he does none else but echo the teachings of Nicolaus Selnecker on punishing adulterium.
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'symbol' in theological argumentation is remarkable. For an example of the synechdochical, i. e. metonymical understanding of symbols in the eucharist see Bucer:1562 Bucer: [1551 cf. Melius:1973 cf. Melius: [1562 . For the latter see Bucsay: 1967:330, mentioning the Bucerian parallel. 40 In the dedicatoryl etter of his work "Az egØsz Szentírµsból való igazt udomµny" (Debrecen:
Komlós,1570);see Kathona:1967, 119. 41 The idea first occurred to ronS zilµdyw orking on the critical edition of Melius's poems: Szilµdy:1912:363 -364 . His earlierrelationship with Jµnos Törökisalso supported by his father possiblyhaving servedthe Törökfamily from Enying, cf. Kathona:1967:112. 42 The existence of Schesaeusand Selnecker's relationship is provenbySelnecker's letter of November 10, 1571 to his former student (Schesaeus:1979, 481 -482) Melius, on his part, also carries on the discussion. In his works referred to earlier, his mosta rdenta ccusationso ff ornicationa re levelled at the "halfpapists", i. e. the Lutherans. 44 Those Lutherans whofor that matter were less of am enacet ot he building of the Reformed Church than the antitrinitarians dangerously gaining strength in the 1560s. The afore-mentioned reasons might provide an explanation for this peculiarity: For personal reasons, Melius's views on adulteryand fornication in general differ from those of his master,I stvµn Szegedi Kis, whose views reflectt he ideas of Musculus and Bullinger, 45 while he becomest he follower of the "hard-core" MartinB ucer. This historical coincidence will have far-reaching consequences later.I nh is monographo nB ucer's marriage theologyP rofessor HermannS elderhuis elaborated on howBucer's views on marriage and divorce had been strongly criticized both by the Lutherans and the Calvinists, howhegot isolated with his legalist ideas and how" Bucer's views on divorcew ere never officially accepted and enacted into law." ( Selderhuis:1 999, 367) . 46 As all Ih aves aid abovemight attest, in Hungary there seems to have been adetermined attempt if not to tackle divorce in aliberal waybut to introduce severe punishmentfor fornication, the other elemento fB ucer's system, and to layt he theological foundations of death penalty.This is what Articuliexverbo Dei,written under the instructionso fM elius attempts to do.T his ecclesiestical collection of canons was in use untilthe beginning of the 20th century, which is of great significance even if the relevantstatutesreflecting the strict Mosaiclawswere never complied with in practice. The normi st he norme ven if it is never 43 "Exemplis sese defendit nemo malorum, /Exemplis maius lex sacra roburhabet!" Schesaeus: 1998 Schesaeus: [1558 This strange anomaly has also been noticed by earlier scholars;see Kathona: 1967, 145 -148. (Heremarks:Melius's "utterancesrevealahighsubjectiveintolerance", op. cit. 145.) 45 On Szegedi following Musculus and Bullinger see Kathona:1973, esp.18; 105 -106 conformed to.This is what preachers have been taught ;both the deadly nature of the sin of unfaithfulness and the metonymical expansionofthe concept of adulterium to anyother formofdefilementhavebeen presentinthe discourse of the reformers as atopos. The practice -also among the Calvinists -could followSzegedi's, Ve rmigli's or Bze's more elastic and permissiveprinciples, but the normd id not change (e. g. Bze's devastating critique of Bucerian legalism 47 did not have noticeable effects). Buta ll this also leads to more general consequences as well. Professor Selderhuis, in his bookq uoteda bove,r eveals "internal/external" schemes relating to several different topics of the reformed doctrine:onour topic, for example, he writes, "the internal/external scheme does not mean that words likemarriage, adultery,infidelityand unbelief mean something verydifferent in Scripture from what the concepts suggest;itdoesmean that their semantic contenti sv erym uch greater" (Selderhuis:1 999, 287) . This is what Ih ave called the metonymical logic of the discourse, and there seems to have been a greatr eadiness in Hungary to receive it. (Asi ti sw ell known the Helvetian reformationinHungaryprincipally meantnot the direct reception of Calvinist but the acceptance of the Bullingerian theology, the so-called federal theology, and Bucer also seems to have had aprofound effect, rightatthe start, on the wayofthinking of the greatorganizerofthe church, PØter Melius Juhµsz.) And all thishas had an even more significantindirect effectonthe formation of the languageo fp olitics. Hungarian political languager eceived The Old Te stament's powerful metaphors of fornicationinthe generation following Melius's groundbreaking work. And as we all knowm etaphors are not mere decorations, they come together with the underlying metonymical wayo f thinking,a long with the ideal of the state as ah oly community, the idea of "politics as amethod for asaint,just and happycoexistence". The koinonia concept of Bucera nd Bullinger's federalist theology( of which the Bucerian marriage theologywas an immediate consequence) mostnaturally developed into the terms of "foedus" and "consociatio" of federal political thinking in Althusius's political theology, or theology-based political doctrine. 48 differentways, but has had its effects up untilrecenttimes, and even todayit plays al eading parti nH ungarian political discourse. The strength of this federativematrixlies in its characteristics that its political terms have always retained aquasi-sacral aura, or that it is not restricted to certain constitutional or state forms, it works in nation states as well as citys tates, in am inority situation as well as when its followers have formed ar elative or absolute majority, it can takeanauthoritarian as well as ademocraticform. 49 And it is in onerespect only that this considerable flexibilityisnot to be found amongits characteristics:i td oesn ot tolerate the modern notion of tolerance or anything it implies(the divisionofprivate and public spheres, the relativityof values, religious indifference, or the indifference towards sacralised political entities such as nation). And what is oddisthat during anytrauma suffered by the communityorany crisis they arefaced with, liberaldemocracyturns out not to separate the privateand the public, political spheres but rather acts as a force, stronger than federalism itself, bringing them together so that they become inseparable, per omnemi uncturam.T his contradiction between the federalist grounds of the slowlyg lobalizing political institutions and the modern concept of individualistic liberaldemocracyis, as amatter of fact, far from being asolely Hungarian problem. Butperhaps its contours -hic et nunc -are more discernible than at other places at other times:sooner or later a choice might needtobemadebetween the two:the Althusian or the Vo ltairean tolerance. 131, 173, 205, [207] [208] 219, 227, 230, 237, 239, 266, 341, 346, [349] [350] [351] 353, 355 Niederrhein 112, [114] [115] [116] 118, 120, 122, [126] [127] [130] [131] 262 Oberengadin 318, 333 Oberpfalz 193, [148] [149] [152] [153] 157, 160, 165, 167 Ostsee 131 Overijssel 214, 265 Padua 75 Parczew 326-327 Paris1 8, 22, 77, 141, 288, 301 Parma2 06, 239, 84, 116, 174, [181] [182] [183] [187] [188] [196] [197] 233, [235] [236] 349 Piacenza 317 Pińczów 314, 325, 318, 322, [330] [331] 333 Prag 76, 80, 118, [123] [124] [125] [129] [130] [131] 160 Puschlav3 15, 318, 330, 333 73-75, 77-78,85, 181-192, 194, 196 
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